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We can pose several questions relating to the need to recite a new berakha (blessing) if a person changes his location while eating.

1.   If someone is forced to leave his location (whether a house, restaurant, dining hall, etc.) in the middle of a meal, is he permitted to take food with him and to recite birkat ha-mazon (the blessing after meals) in another place?

2.   What is the halakhic definition of "moving from place to place" for someone who is eating out in the open (campers, picnickers, soldiers, etc.)?

3.   A person began to eat baked goods, fruit, sunflower seeds, etc., in his home, and was called out for some reason.  May he continue to eat in another place or after returning home without reciting another blessing before eating?

The gemara (Pesachim 101a) states: "Rabbi Yochanan said: For both changing wine and changing place, there is no need to recite a blessing."  In other words, according to R. Yochanan, changing one's place is irrelevant in terms of blessings.  "It was asked (from a beraita): 'A change of place requires a blessing' … [R. Yochanan's opinion] is thus disproved."  The gemara refutes the opinion of R. Yochanan, and decides that changing one's place does indeed necessitate a blessing.  From here we can learn that a person who ate in one place and then moved must make a new blessing before eating if he wants to continue to eat.  (We will deal later with the blessing after eating.)

The gemara then cites a disagreement between two sages:

Rav Chisda holds that things that require a blessing in their place of consumption (like bread) do not necessitate a new blessing.  In contrast, Rav Sheshet states that there is no difference between different types of food.  No matter what, if one switches one's place, he must make a new blessing.


In order to understand the disagreement between these sages, we must analyze the issue of moving from place to place in terms of berakhot:


By birkot ha-nehenin (blessings recited before enjoying something), we assume that the potency of the blessing lasts until one specifically stops thinking of eating, as for example, when one says "Let us recite the blessing (after eating)."  This potency exists on condition that when one originally made the blessing before eating, he knew that he might want to eat that much.  According to most Rishonim, there is no concept of a hefsek (interruption) in birkot ha-nehenin as there is by birkot ha-mitzvot (blessings recited before performing a mitzva).  By tefillin, for example, if one spoke in between putting the tefillin on his arm and his head – he must recite an additional blessing, since he interrupted before fulfilling the second mitzva.

However, in terms of eating, one can continue to eat until one actively decides to stop eating.  The Rishonim decided that even if one prayed in the middle of eating, one can still continue to eat after the prayer, since he did not actively decide to stop eating.  The Shulchan Arukh agrees with this view (although there are Rishonim who disagreed - see Tosafot Chullin 87.)

In light of this, let us try to understand the requirement of reciting a blessing after one has moved from place to place.  Is moving from place to place the halakhic equivalent of actively deciding to stop eating, since one usually completes one's meal in the place that he began?  Or, is there a new concept involved here, namely, that our sages decided from the outset that a blessing is valid only for the place where it was recited, and nowhere else.


For example: there are Rishonim who hold that in terms of birkat ha-Torah (the blessing recited prior to learning Torah), even if one has learned all night and continues to learn without stopping the next morning, he still needs to make a new blessing.  This is because that at the time the blessing was instituted, our sages decided that it would be valid only until the end of the following night.  Of course, it is reasonable to assume that the law was initially so formulated precisely because most people sleep at night and do, in fact, interrupt their learning.  However, once the blessing was instituted in this fashion, the blessing is only potent for that specific amount of time irrespective of whether one remains awake all night or not. 


A similar issue is found by sukka – some hold that even if one sits all day in a sukka, he must nevertheless make a blessing of "to sit in the sukka," before every meal he eats.  This is also because the blessing which he had recited before the previous meal is only in force until the next meal.


The same principles that we have found operative concerning the dimension of time are also applicable to the dimension of place.  It may very well be that from the outset the blessing before eating was instituted such that it would only function until one changed his location.  Once he has changed his location – the blessing's period is over, and not specifically because we see this as an active thought to stop eating.


Thus, we have presented two distinct ways of understanding the law of moving from place to place.  It is possible that Rav Chisda and Rav Sheshet disagreed precisely on this issue.  Rashi and other Rishonim explain that according to Rav Chisda, one who moves to a different place while eating (aside from bread or mezonot) must eat in the new place as well in order to be able to recite the final blessing there.  Only if he ate in the second place can we be certain that he had in mind to continue eating, and thus, there was no active thought of finishing eating on his part.  Therefore, even if he returns to the original location, the moving from place to place is not considered an active thought of stopping, and so he does not have to make another blessing.  The basis of the opinion of Rav Chisda is thus an issue of actively thinking of stopping to eat.


In terms of Rav Sheshet, who disagrees with Rav Chisda, we would prefer not to say that they disagree concerning whether or not this is a case of an active thought of stopping to eat.  After all, according to Rashi, there is good reason to believe that he did not stop thinking of eating.  We must therefore say that Rav Sheshet holds that this law is not dependent on the issue of deciding to stop eating.  One needs to make an additional blessing before eating in any case – even for foods that require a blessing in the place eaten.


The Rishonim disagree on the practical halakha: the Rif, the Rambam and others hold like Rav Sheshet, that there is no difference between different types of food, and the Tosafot Rosh and others hold like Rav Chisda.


There is another halakhic consequence of the different ways of understanding the law of moving from place to place, namely the issue of the final blessing.  If one stops to think of eating, and then changed his mind, most Rishonim (except for the Ba'al Ha-maor and those who agree with him) write that there is no need to recite the final blessing twice.  For example: if one ate bread, finished eating, said "let us recite the final blessing," and then changed his mind and decided to eat more bread, according to most Rishonim and the Shulchan Arukh, he must make another opening blessing and can then continue to eat to his heart's content.  Later he can make one final blessing for all the food eaten.  Even though he has made the opening blessing of "ha-motzi" twice, he only has to make the final blessing once, since thoughts of stopping to eat are irrelevant in terms of final blessings.


What is the law for moving one's place?  One would assume that if one holds like Rav Chisda, that moving from place to place is a function of an active thought to stop eating, one need not make an additional final blessing.  After all, by eating in the second location, he demonstrates that his desire was not to cease eating.  However, if one holds like Rav Sheshet that moving from place to place is a separate concept, then there is room for discussion.  The Rishonim, in fact, who do hold like Rav Sheshet, disagree on this point.  The Rambam, Ramban , and others rule that if one moves from place to place, he must recite the final blessing on the previous meal, and only then may he make the opening blessing of "ha-motzi" and eat another time.  On the other hand, the Rosh and the Tosafot seem to understand that even according to Rav Sheshet, there is no need to first make a final blessing before eating anew.  Their opinion is that in any case, even if one moved from place to place, an opening blessing is required, and then a single final blessing at the end.


Another question arises in terms of the definition of a "place."  The gemara states in the name of Rav Huna – "this was only mentioned in terms of moving from house to house, but from place to place – no."  This means that the definition of "another place" is specifically another house.  Rashi explains the phrase "from place to place" in the gemara to mean from the house to the attic; even a house and its attic are considered one place.  However, the Tosafot say that a change of place can occur even within one house, such as from roof to roof or from one room to another.  From one corner of a room to another, though, is not considered a change of place.  Several Rishonim agree that movement from room to room is thought of as a change of place.

HALAKHIC DECISION


The Shulchan Arukh and the Rema disagree.  The Shulchan Arukh rules like the Rambam and the Rif who decided in favor of Rav Sheshet, that in any case that one changes his place, a final blessing and a new opening blessing are required.  The Rema understands that even according to the opinion of the Shulchan Arukh, if at the outset one had in mind to continue his meal in another room, it is permitted, as long as we are talking about another room and not another house.

This opinion needs some clarification.  If another room is considered another place, why do one's thoughts help?  And if another room is not considered another place, why does he need to have this is mind?  It must be that according to the Rema there are two separate issues: 1) the law of moving from place to place, as mentioned above, which is not connected to one's thoughts at all; 2) the law of moving from room to room, which is not considered technically a "change of place" but does constitute an active thought of stopping, in terms of which the Rema believes that one's thoughts are relevant.  Therefore, according to Rav Chisda who maintains that one's thoughts are always significant, even a change of place from room to room could require a new blessing, since it is merely an issue of one's thoughts.  It seems that the Rema, in fact, holds like this in terms of movement from room to room, and so do the Mishna Berura and other Acharonim.

The Rema rules like Rav Chisda, and thus, for those foods which require a final blessing in the place eaten (bread and other baked goods), the problem of moving from place to place does not arise and one can continue to eat in another location, as a continuation of his original meal.  Of course, this is on the condition that he did actively stop thinking of eating, such as by taking a long break and dealing with other matters.  In that case, the Rema would agree that a new opening blessing is required.  In terms of fruit and other foods which do not require a blessing in the place eaten – the law is as mentioned above, that a new blessing is required in the new location, even if he returns to his original location.

In his gloss, the Rema adds that it is always best to make a final blessing before one moves from place to place, just in case he will forget to continue eating and forget to make a final blessing.  Therefore, if someone does make a final blessing before moving from his place, it is clear that he would later need to recite another opening blessing However, Rabbi Akiva Eiger disagrees with this, arguing that he will in fact be saying an unnecessary blessing, and thus it is preferable not to  make a final blessing before he leaves.  In the case of a pressing mitzva, however, the Rema does rule that one can move from place to place even without having recited a final blessing, and continue to eat in another location.  

THE DEFINITION OF PLACE

From the Shulchan Arukh and the Rema, it seems that both of them decide that movement from room to room is considered a change in place, according to the Tosafot mentioned above.  The Mishna Berura in the Bi'ur Halakha deals with this issue at length and his conclusion is that movement from room to room is not preferable unless one had that in mind at the outset.  If he did move, though, then he should not make another blessing.

In terms of the definition of place in an open space, we have found in the Rambam that one who is eating on the western side of a fig tree, should make another blessing when he eats on the eastern side of that same tree.  The source of this opinion is the Yerushalmi brought by several Acharonim who hold that the definition of "place" in an open space is determined by visibility.  Thus, if one is standing on the eastern side of the fig tree, but looking towards the west, he needs to recite an additional blessing if he moves.  In an area where there are walls, therefore, the whole room is thought of as one place even if it is very large; in an open space, the issue is dependent on how far one can see.

There are two additional issues connected to this topic that we have not dealt with here out of considerations of brevity:

1. One who leaves but whose friends remain in the original location,

2. The definition of "foods that require a blessing in their place."

PRACTICAL SUMMARY

1.  If one is required to leave quickly in the middle of a meal but can soon return or continue his meal in another location, he may take some food with him to eat and recite the final blessing there.  If he is unsure whether or not he will be able to continue his meal soon, he should make the final blessing now, and when he eats again make another opening blessing.

2.  When eating fruits and such, if one moves from place to place, he needs to recite an additional opening blessing.  For example, if he ate a fruit in a tent, and was then called out for some matter, he must recite an additional opening blessing upon his return.  If there were people who had eaten with him in the tent, he is not required to make an additional opening blessing when he returns.  If he suspects that he will be called out for a long time, he should make a final blessing before he leaves.

3.  In an open space, the whole area that one can see from the place where he had originally made his opening blessing is considered one location.  However, if he cannot see the other place, even if the reason is because of some object that is in the way – he must make an additional blessing if he moves to that place.

4.  Someone who had in mind at the outset to eat while he is driving or walking, and the food is in his hand while he walks and eats from it, is not considered to have changed his place.

Note: Even though the Shulchan Arukh and the Rema disagree on the basis of the law, the above summary is true even for those who follow the practice of the Shulchan Arukh (i.e. Sephardim).  Since we are dealing with issues of blessings and questionable mentions of God's name here – we always prefer to reduce the amount of blessings said in order to avoid reciting an unnecessary blessing.

